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THE APOSTLE OF MADEIRA: DR. ROBERT REID KALLEY

The literature of the modern missionary movement has strangely overlooked Dr. Robert Reid Kalley, the medical missionary who generated the only mass evangelistic movement in the history of Protestantism in Portugal. He laid the foundations of Presbyterianism in Madeira and of Congregationalism in Brazil and is remembered gratefully by the descendants of the Madeirense religious refugees in the British West Indies and in the American mid-west. Dr. Kalley's labors on three continents made him the greatest evangelist of Protestantism among Portuguese-speaking peoples, and deserve to be better known than they are.

Little in Kalley's early life forecast the role he would play. Although his parents(1)  had him baptized in the Church of Scotland(2)  (1809), and the foster parents who raised him wished him to prepare for its ministry, young Robert was a religious sceptic and chose the College of Medicine and Surgery at the University of Glasgow. He graduated a surgeon at twenty (1829)(3) and accepted appointment as a ship's surgeon to acquire experience. What he saw of suffering, degradation and fanaticism in Asia (on two extended voyages to Bombay) strengthened his agnosticism.(4) He settled in Kilmarnock

(1)Joao Gomes da Rocha, Lembrancas Do Passado, vol. 3, Rio de Janeiro, 1946, p. 90. Dr. Rocha, the adopted son of Dr. and Mrs. Robert Reid Kalley, was graduated from the Medical College of the University of Edinburgh and became a prominent physician and active churchman in Rio. He had in his possession notes, journals, sermons and correspondence of Dr. and Mrs. Kalley. He published this collection of source materials in three volumes under the title, Lembrancas Do Passado (Remembrances from the Past).
(2) John T. Tucker, Herois Da Cruz, Lisbon, 1957, p. 29.
(3)Eduardo H. Moreira, Vidas Convergentes, Lisbon, 1958, p. 152.
(4)Ibid., p. 152.
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in 1832, and in six years there won distinction as a physician and surgeon.

It was the death of one of his patients which changed Dr. Kalley's religious views. An indigent old woman endured great suffering and privation with such patience and resignation, and so calmly awaited death as "God's own call" that Dr. Kalley was compelled, as he said, to accept "the fact of Christ."(5)  So convinced, he promptly began systematic Bible study and reconsidered his vocation. He was evidently deeply impressed with the story of Robert Morison's pioneer mission work in Canton. Morison had just died in 1834, and Kalley determined to give himself to the continuance of his work in China as a Christian physician. The Committee on Missions of the Free Church of Scotland declined his offer(6) but the London Missionary Society, to which he then turned, examined and accepted him in 1837(7) as "assistant missionary and medical practitioner for China." He was to plan to sail in 1839, and in the meantime, to "improve himself in some branch of medical science and in theology.(8) He gave up his practise and returned to the University of Glasgow for further medical study and some theology.(9)

Only two months after receiving his appointment as a missionary, however, Dr. Kalley became engaged, in violation of the regulations of the Society. His fiancee, Miss Margaret Crawford of Paisley, was in such frail health as to disqualify her for service in China. The appointment was withdrawn, Dr. Kalley undertaking to repay all outlays on his account, but he continued his medical and theological studies. Mrs. Kalley became so ill that not only was China out of the question, but even the Scottish winter loomed as a threat. Dr. Kalley's pleasant memories of ships' calls at Madeira determined the choice of that island for a winter and spring in the search of health. His further purpose was still "to serve. God abroad, and in

(5) Rocha, op. cit., vol. 3, p. 93c.
(6)Proceedings of the General Assembly of the Free Church of Scotland, Edinburgh, 1845, p. 9.
(7) London Missionary Society, Examination Committee Minutes, London, November 20, 1837, Book 7,  p. 348. Miss Irene M. Fletcher, Librarian and Archivist for the London Missionary Society, informs us that Kalley's application papers have not been preserved.
(8) London Missionary Society, Examination Committee Minutes, London, November 27, 1837, Book 7, p. 352.
(9) Ibid., Book 7, pp. 365, 366.
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China if possible."(10)  Dr. and Mrs. Kalley arrived in Madeira on October 12, 1838.

Upon his arrival in Madeira, Dr. Kalley associated himself at once with the prayer meeting which had been started the previous year by the British winter residents of the island; and, in 1842, he was elected to serve on the Session of the Scots Kirk.
	
A man of considerable means, Dr. Kalley felt immediately constrained to employ his fortune and skill in the service of the poor and illiterate people of the island. He resolved to study the Portuguese language and to meet the requirements that would enable him to practice his profession on Portuguese soil. He went to Lisbon, therefore, where he enrolled in the Faculty of Medicine and Surgery at the University of Lisbon. On June 17, 1839, having passed the official examinations, he was licensed to practice medicine and surgery in Portugal and the adjacent islands. He then went to London where, on July 8, he was ordained a Minister of the Gospel by several members of the Committee of Examination of the London Missionary Society, acting "in their individual capacity."(11)

No evidence is available that would indicate that Dr. Kalley had had the opportunity of formal theological education, nor can the time required for more than an abridged course in the theological disciplines be fitted chronologically into the period prior to his ordination. We are tempted to suppose that he was largely self-taught, and suf-

(10) James W. Purves, An Island Story: The Scots in Madeira, Edinburgh, n.d., p. 13.
(11)  L.M.S., Examination Committee Minutes, London, March 25, 1839, Book 7. The following entry states the matter succinctly:

Read letter from R. R. Kalley, Esq.M.D., under date Funchal, Madeira, 1 February 1839, offering his services as an Agent of the Society to labour at Madeira, should the Directors consider that place within the sphere of their labours, requesting ordination as a preacher of the Gospel to his countrymen as well as to the Portuguese.--referred by the Board to this Committee.
Resolved, To recommend to the Board--That as in the opinion of this committee Madeira does not come within the sphere of the Society's labours, the application of Mr. Kalley be declined. It was also
Resolved That several members of the Committee of Examination are ready in their individual capacity to ordain Dr. Kalley as a preacher of the Gospel of Christ.
That these communications be made to Dr. Kalley forthwith, that he may come to London for the purpose as proposed.
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ficiently well to pass the examinations in theology and Biblical literature before a select body of competent ministers and theologians serving on the Committee of Examination of the London Missionary Society.(12)

In October 1839, exactly a year after his first arrival in Funchal, Dr. Kalley returned to Madeira. The British community in Madeira was already served by two Scottish physicians, which left Dr. Kalley free to care for indigent Portuguese. The poverty in that overpopulated island, where class distinctions were closely drawn, placed medical care beyond the reach of the great majority of the people.

Like a practical Scot, he was prompt to assess the advantage of entering upon his self-appointed mission by serving the poor who were in need of medical assistance. The practice of medicine and surgery was to be subsidiary to his primary incentive; namely, to evangelize the indigent, uneducated islanders with the same dedication and passion which first led him to seek a missionary appointment in China.

In 1840, at his own expense, he established in Funchal a twelve-bed hospital, which also included an out-patient clinic and a pharmacy. To the poor he offered free medical treatment and hospitalization, and no charges were made for the medicines which he prescribed and prepared.

Many wealthy people also sought Dr. Kalley's professional services, but they were required to pay large fees. His purpose in demanding excessive fees from those with substantial means was, as he stated, an endeavor "to exclude them, and occupy my time with the poor . . . .The fees were employed for the support of the hospital, and defraying many other expenses for the benefit of the poor."(13)

The demands of his missionary commitment were inseparable from his professional practice. He used every opportunity to witness to Christ and to His Gospel, as well as to attend to the physical needs of those who sought his services. He required that his out-patients should meet in his office at nine o'clock in the morning, where, before proceeding with diagnoses and treatment, he would read a chapter from the Bible and offer prayer. He followed this same procedure when calling on patients in their homes.

Dr. Kalley's professional skill and uncommon generosity were repaid with the affection and esteem of the poor and rich alike. The

(12) The Christian. Remembrancer, London, No. °6, MDCCCXLVI, p. 114.
(13) lbid., p. 10.
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poor, moved by his great personal kindness, referred to Dr. Kalley as the "Santo Ingles," and throughout the island he was known as "The Good English Doctor."(14)   Dr. Kalley was a man of commanding stature and dignity, a conspicuous figure wherever he stood among men. His face was that of a true Scot, strong, resolute, and guileless. His handsomeness, bearing, and kindly manner revealed a man of uncommon ability and noble character, possessed by a self-abnegating love of his fellowmen.(15)  He inspired confidence in others.

Free elementary day schools for children and night schools for adults were next established by Kalley in various parts of the island, he himself hiring the teachers and furnishing the text-books. It was an unprecedented plan, for Madeira had never maintained any system of free schools, and the vast majority of the people could neither read nor write.(16) The accepted educational pattern among the more prosperous families was to send the eldest son to a parochial school and, in turn, the younger children learned what they could from the more highly favored one.(17)

The distressing need and the compelling desire for education determined the decision to institute the literacy program. With the generous assistance of friends, arrangements were made to provide a system of education in a number of cottages belonging to those who were prepared and willing to give rudimentary education. "The schools were but humble cottages, with the scholars overflowing into the surrounding vineyard, little free schools that accomplished the great work they did because of the dedication of the small band of teachers who carried them on with little thought of recompense."(18)  Thus, a century before the days of the celebrated Laubach Method, Dr. Robert Reid Kalley had instituted on "each-one-teach-one" literacy movement.

The response in terms of appreciation and results was attested by the extraordinary enrollment in the schools and the rapid progress

(14) Moreira, op. cit., p. 155.
(15) Della Dimmitt, A Story of Madeira, Cincinnati, 1896, p. 19.
(16) Eduardo H. Moreira, The Significance of Portugal: A Survey of the Religious Situation, London, 1933, p. 16. As late as 1930, the illiteracy rate for Portugal was indicated to be 65%. The rate for the adjacent islands, Madeira and the Azores, was listed at 77%.
(17) A. Drummond Patterson, Chronicles of a Struggle, Edinburgh, 1894, p. 7.
(18) Dimmitt, op. cit., p. 2.
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in learning. Seventeen schools were established and, at one time, there were more than 800 adults in attendance. Dr. Kalley reported:

Hundreds of men, after their hard labour in the fields, went to school by night, and in almost every case they were urged on by a desire not to read the words of men, but, that of God. (19) . . . I believe that about twenty-five hundred persons attended them for a longer or shorter period between 1839 and 1845, and that upwards of one thousand, between the ages of fifteen and thirty, learned to read the Scriptures intelligently and were thus enabled to search them for themselves.(20)

The Bible was the principal text-book, and more than 3000 copies of the Scriptures were circulated between 1839 and 1845.(21) They were the only copies of the Bible ever seen in Madeira, with the exception of a consignment of eighty volumes which, at the expressed wish of the Queen of Portugal, D. Maria II, were sent for the use of the clergy, on January 3, 1842.(22) The evangelistic nature of Dr. Kalley's ministry began to take form quietly and modestly in conversations which the doctor had with his patients, and through the use of the Bible in the cottage schools.

In 1839, a few showed a great deal of desire to read and hear the Word of God. In 1840, the interest in it increased much, and many adults went to school that they might learn to read the Bible. In 1841, it went on increasing. In, 1842, especially in the summer and autumn, people came in large numbers to hear the Scriptures read and explained. Many walked ten or twelve hours and climbed over mountains three thousand feet high, in coming and returning to their homes . . . . For several months I believe that there were not fewer than one thousand persons present each Sabbath; generally they exceeded two thousand, occasionally reached three thousand, and once were reckoned at five thousand.(23)

What was the compelling attraction that drew such multitudes to a mountainside on the Sabbath, arriving from scattered and distant points of the island? They were attracted by the simple, clear

(19) Proceedings . . . Free Church of Scotland, 1845, p. 12. 
(20) Robert Reid Kalley, Notes, Beirut, 1851, entry under the date of January 15.
(21) Proceedings . . . Free Church of Scotland, 1845, p. 12. 
(22) Moreira, Vidas Convergentes, pp. 170, 171. Cit. from Livro III da Contadoria, No. 2,213, Arquivo do Ministerio do Reino. (23) Rocha, op. cit., vol. 3, p. 61.
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exposition of Biblical passages and by the opportunity to participate in singing Christian doctrine in the hymns which Dr. Kalley wrote and compiled. They were visibly moved by the effective preaching of evangelical doctrine. The sermon themes were concerned with the infinite grace of God; Christ, the all-sufficient Saviour; the presence and power of the Holy Spirit, the Comforter and Sanctifier.(24)  Undoubtedly, the island people were also drawn to a man whose manner of life gave authority to his message and witnessed to the power of the dedicated life.

It was on the island of Madeira that Dr. Kalley composed the first evangelical hymns in the Portuguese language, and where he prepared the first evangelical tracts in Portuguese. In 1842 he wrote the hymns "Let Us All Praise the Father of Heaven" and "My Faithful Shepherd." These became such favorite hymns that they could be heard sung by the workers in the fields in almost any part of the island.(25) Among the tracts which were published during this period may be listed: "Mr. Hope of Glory," "Professor Gomes and the Good Pharmacist, Faria," and "The Great Feast, or the Best Food for the Hungry."(26)  Before his expulsion from Madeira, Dr. Kalley had also completed the first version in Portuguese of the translation of John Bunyan's Pilgrim's Progress.

Obviously a movement of such magnitude and acceptability could not fail to arrest the attention of the Portuguese authorities and to cause alarm in the Chancellory of the Bishop of Madeira. Initially the authorities publicly commended Dr. Kalley for his philanthropic efforts in behalf of the poor, the sick, and the uneducated. On May 25, 1841, in the published minutes of the Chamber of the Municipal Government, there appeared a resolution of gratitude to the "good English doctor" for his "disinterested acts of benevolence and philanthropy in the establishment of free schools, a hospital and dispensaries

(24) Sara P. Kalley, O Verdadeiro Christo: E Outros Trechos das Cartas do Doutor Roberto Reid Kalley, Edinburgh, 1888, pp. llff. This small posthumous memorial volume, edited by Mrs. Kalley under the title Uma Lembranca, contains Dr. Kalley's essay on " The True Christ" and excerpts of sermons, notes and letters.
(25) Moreira, Vidas Convergentes, p. 158.
(26)  Ibid., p. 159. First editions of these tracts, and several other titles, were presented by Professor Eduardo H. Moreita to the library of the Presbyterian Theological Seminary at Carcavelos, Portugal.
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in different parts of the Island."(27)  In the same month the Bishop of Madeira, who was a patient and a personal friend of Dr. Kalley, remarked that he had received a communication from Lisbon recommending that he engage the government authorities to stifle the medical and the educational program that threatened the "normal order." The Bishop held the physician in high esteem and appealed to him to renounce his apostolate. This was an impossible request to one under divine orders.

The following year, 1842, was one of marked fruitfulness. The cottage schools multiplied in order to care for the rapidly increasing enrollment. The attendance at the night schools, where the Bible was read and explained, burgeoned during the summer and autumn months. It was not unusual to have two thousand people gathered on a hillside or on a farm to hear the Gospel preached. It was impossible to keep on hand a stock of New Testaments and Bibles; they were purchased by the people as rapidly as limited supplies arrived from the British and Foreign Bible Society, in London. What was immediately effective and attractive to those earnest seekers was the evangelical hymn-singing. In almost every part of the island people could be found who knew the "Calvinist hymns," the name given to the translated metrical version of the Psalms.

The accelerating interest and the evangelical fervor of the islanders placed the Roman Catholic clergy on the defensive. Under the orders of Canon Carlos Teles de Meneses, several unsuccessful attempts were made to incite opposition to the rising tide of evangelical witness.

Beginning on the last day of January, in 1843, the latent hostility of the Roman Catholic clergy found expression in an antiheretical movement, which was soon to assume alarming proportions. Tirades against the Calvinist heretics, the name given to the awakened Christians, were hurled from the pulpits. Ridiculing ditties were

(27) Joao Fernandes Dagama, Perseguicao dos Calvinistas da Madeira, Sao Joao do Rio Claro, Brazil, 1896, p. 9. The Reverend Joao Fernandes Dagama witnessed the persecution of the Calvinists in Madeira. . With his family he fled to Trinidad and, later, emigrated to Springfield, Illinois. He became a minister of the Presbyterian Church in Brazil, where he arrived in October, 1870. Julio Andrade Ferreira, in his Historia da Igreja Presbiteriana do Brazil, has several complimentary references to Dagama. 
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taught to the children.(28) Acrimonious discussions were to be heard in shops and on street corners, and sharply polemical articles and leaflets were published and distributed widely. These were calmly refuted in a pamphlet entitled "An Exposition of the Facts."(29)

In September, 1843, Dr. Kalley's medical work was curtailed by an interpretation of the law which stated that "only an apothecary can dispense medicine." The physician requested permission to take the official examination in pharmacology and was informed that he could do so, "but if you act as an apothecary, you cannot as a physician. No man can be both at the same time." The decision, which denied free medicine to the poor, seriously affected Dr. Kalley's usefulness in the medical treatment of those he was most desirous of helping. "There is no use in my seeing them as patients," he reported, "unless medicines be provided for them."(30)

The plan of containment of the influence and activities of Dr. Robert Reid Kalley on the part of the civil authorities was supplemented by the feverish effort of the ecclesiastical authorities to check the contagion of heresy. The representative of the Bishop denounced the reading of the Bibles distributed by Dr. Kalley, stigmatizing it as "a book of Hell."(31)  In spite of royal approval of the Bible, its readers were denounced to the priests and arrested in large numbers. They were often detained in prisons for months, only to be acquitted when finally brought to trial.(32)

The same City Council, which in 1841 had publicly praised and thanked Dr. Kalley as a benefactor because he had established a system of schools in the island, now, two years later, ordered the schools

(28) "Mandei fazer um barquinho
	Das tabuas de pau de aderno 
	Para acartar calinistas 
	Para as caldeiras do inferno."
(29)  Robert Reid Kalley, Uma Exposicao de Factos, Lisbon, 1875.
(30) Proceedings . . . Free Church of Scotland, Edinburgh, 1845, pp. 10, 11.
(31) Herman Norton, Records of Facts Concerning the Persecutions at Madeira in 1843 and 1846, New York, 1849. The book carries the following sub-title: "The Flight of a Thousand Converts to the West India Islands; and also, The Sufferings of Those Who Arrived in the United States." Five editions of the book were published by the American and Foreign Christian Union. The book is valuable for extracts from original documents, but is frankly a piece of propaganda and must be used with great caution.
(32) Ibid., pp. 20-23; 26-34.
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to be discontinued.(33)  Guards were placed at the cottage schools to enforce the order, and police were stationed at the entrance to Dr. Kalley's home in order to observe his activities. After the close vigilance had abated, classes were quietly resumed in a few of the schools more remotely located from the capital, Funchal. The new effort was quickly abandoned when, on June 11, 1843, a schoolmaster and his wife and son were imprisoned on the charge of civil disobedience for teaching without proper credentials. On the same day another "believer," accused of "reading and explaining the Word of God," was sentenced to four months imprisonment.(34) 

The medical services which Dr. Kalley made available to the poor were thus limited by decree, and the educational program which he established was prohibited by law. His preaching and evangelistic ministry also came under new, hampering legal restrictions. In the address which he delivered before the General Assembly of the Free Church of Scotland, convened in Inverness during August, 1845, Dr. Kalley reported

Nearly at the time when this law, affecting my medical practice, was passed, a decision was given by the Court in Lisbon, declaring it criminal for British subjects to state, in meetings of the Portuguese, doctrines at variance with the religion of the State. After receiving a copy of this decision, I did not feel at liberty to continue to hold meetings with Portuguese subjects for religious purposes, and immediately discontinued them.(35)

The climax came when the Portuguese authorities, in both Church and State, took action against Dr. Kalley. On more than one occasion they had succeeded in compelling him, contrary to the law, to discontinue meetings in his own home. Finally, invoking an Inquisition law of 1603 against heresy, the civil authorities ordered the arrest of Dr. Kalley and committed him to the prison in Funchal, where he was to remain for six- months without the right of bail.(36)

(33) Proceedings . . . Free Church of Scotland, 1845, p. 13.
(34)  Ibid., p. 13. 
(35) Ibid., p. 11. 
(36) W. Carus Wilson, The Madeira Persecutions, London, 1853, p. 13. The Reverend W. Carus Wilson used as one of his sources Madeira in 1846, by Roddam Tate. A fruitless effort was made to locate a copy of the book written by Capt. J. Roddam Tate, R.N., who was living in retirement in Madeira and was an eye-witness of the events of 1846.
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British residents in Madeira, the Free Church of Scotland, the London Missionary Society, and other individuals and agencies were active in seeking the release of Dr. Kalley. A pamphlet in his defense was printed in London by "an English Resident in Madeira," purporting to give an accurate narrative of "the circumstances connected with the confinement of Dr. Robert Reid Kalley, now a prisoner in the gaol at Madeira."(37)  The Free Church of Scotland, in a circular letter, directed "the attention of various religious denominations . . . and of the Christian public in general, to the sufferings of their beloved Brother, Dr. Kalley, now imprisoned for the Gospel, in the Island of Madeira."

During the six months that Dr. Kalley occupied the "room in the City Jail," beginning in July 1843, he was permitted to receive three visitors at a time, but forbidden to sing hymns with them or to read the Bible to them. Each day a procession of peasants from distant parts of the island and people of Funchal were to be seen at the prison door, each waiting for his turn to visit with "0 Santo Ingles." These were frequently taunted and abused by the rabble, but refused to be intimidated or to react hostilely toward their persecutors. The cathedral was located near the jail and, frequently, pious Roman Catholics on their way to Mass would show their zeal by spitting on the "Calvinist heretics."(38)

The verbal proclamation of the Gospel temporarily silenced, the ecclesiastics next placed a prohibition on the possession or the use of the printed word, the Bible. It was in the autumn of that year that the bishop-elect, D. Januario Vicente Camacho, issued the pastoral letter which was read from all the pulpits in the island. The Pastoral stated that the Bible in circulation on the island, although represented to be an edition of the Bible translated by Padre Antonio Pereira de Figueiredo,(39) was "notably adulterated." Dom Januario utterly condemned the reading of the Bible, and his ban of excommunication included all who continued to possess or to read the Bible.(40)

(37) An English Resident, Narrative of circumstances connected with the Confinement of Dr. Bobert Beid Kalley, now a prisoner in the gaol at Madeira, London, 1844.
(38) Wilson, op. cit., p. 14.
(39) Padre Antonio Pereira de Figueiredo, A Santa Biblia: Contendo 0 Velho e Novo Testamento, London, 1828. This edition was translated into the Portuguese from the Vulgate.
(40) Wilson, op. cit., p. 14.
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Dr. Kalley, in prison, made a careful collation of the London and Lisbon editions of the Figueiredo translation of the Bible and found only five verses that contained slight variations and two typographical errors. His purpose to publish his findings in a pamphlet became needless when a newspaper from the island of Terceira, the Azores, settled the discussion." It contained a reprint of a royal mandate, dated 17 October 1842,'2 concerning the very edition of the Bible, which the British Vice-Consul in Ponta Delgada, Mr. Thomas Carew-Hunt, had received from the British and Foreign Bible Society in London for distribution on the island of Terceira. It stated that Her Majesty the Queen, with the supporting judgment of the Patriarch Archbishop-elect, D. Fr. Francisco de S. Luis, approved the London edition of the Figueiredo translation of the Bible and recommended that it should be circulated in Terceira "for the moral and spiritual benefit" of her subjects.

The determination to eradicate the incipient evangelical movement went unabated. The first two converts that sat down at the Lord's Table in communion with the congregation of the Scottish Presbyterian Church, in Funchal, Nicolau Tolentino Vieira and Francisco Pires Soares, were publicly excommunicated. They suffered such indignities and threats against their life that they fled to a mountain cave where they remained in hiding for more than a year.(43) All this took place during the months that Dr. Kalley awaited trial. Twenty-six other "heretics" were also imprisoned,(44) including Jose Ferreira Lomelino, a wealthy landowner who was banished to Portuguese West Africa for the "crime of heresy."(45)

A poor woman, D. Maria Joaquina Alves, the mother of seven children, was imprisoned under the indictment of "apostasy, heresy, and blasphemy."(46) ' Although she was arrested on January 31, 1843, she was brought to trial only on May 2, 1844, when she was condemned to death for denying the real presence and other tenets of the Roman Catholic Church. The English and Scottish communities

(41) The newspaper, 0 Angrense, published at Angro do Heroismo, Terceira, The Azores, dated December 8, 1842.
(42) Livro III da Contadoria, No. 2,213, Arquivo do Ministerio do Reino, Portaria 17-XI-1842.
(43) Dagama, op. cit., p. 25.
(44) John Baillie, Memoir of the Bev. W. H. Hewitson, London, 1851, p. 132.
(45) Moreira, Yidas Convergentes, p. 162.
(46) Wilson, op. cit., p. 17.
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interested in Dr. Kalley's work petitioned the Queen of Portugal in behalf of the condemned woman, and an appeal was taken to the Court of Relacao at Lisbon. The decision of the Court did not reach Funchal until April, 1845. Mrs. Alves meanwhile remaining in prison at her own expense. On a technicality, the sentence of death was commuted to imprisonment for three months from the date of sentence, with a fine of six dollars. After the expiation of her sentence, she was detained in prison to meet this fine and the costs of her prosecution and imprisonment, and was finally released in June 1845.(47)  

After six months of imprisonment without a court trial, Dr Kalley was placed at liberty. He resumed his work undaunted, concentrating his efforts in the mountain parish of Santa Antonio da Serra, approximately fifteen miles from the capital city of Funchal. That was to become one of the principal centers of the Protestant movement in the island.

I was released from the prison in January 1844, and resumed my former course, as the only competent judge who had yet given a sentence respecting it had declared that it was not a violation of the law or Constitution of Portugal. The police were again employed as before; nevertheless, the average attendance during the summer in Santo Antonio da Serra was about six hundred on Sabbaths, and thirty on other evenings.(48)

Early in February unsolicited reinforcements arrived. The Reverend William Hepburn Hewitson appeared, after three months of language study in Lisbon, on appointment from the Colonial Committee of the Free Church of Scotland, to assume responsibility for the work among the Portuguese in Madeira, to organize a church among them, and to develop further the elementary education program inaugurated by Dr. Kalley. Athough this appointment had been made without Dr. Kalley's knowledge, he recorded in his Notes of Mr. Hewitson's arrival, "His presence was most truly providential." Hewitson came from Ayr, had taken first honors in classics and logic at the University of Edinburgh, and graduated from the University Divinity Hall in March 1841 as one of the most "scholar-like and accomplished students" on record. His scholarly distinction and uncommon spirituality, however, were not matched with physical vigor. His health was such that in November of 1841 he was for-

(47) W. M. Blackburn, The Exiles of Madeira, Philadelphia, 1860, pp. 41-46. 
(48) Baillie, op. cit., p. 126.
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bidden by his doctors to study for a year. He spent the summer of 1842 in Bonn, where he lamented the lack of "Sabbath-observance" and the "dry and sapless" character of public worship. On his return to Scotland that fall he was still ordered to continue rest. In an effort to help with this health problem, the Foreign and Missionary Schemes of the Free Church agreed on October 17, 1844 to assign him to Madeira. He was ordained and arrived in Lisbon in December and in Funchal in February of 1845.

The hostility abetted by the Church and State there had reached the stage where Dr. Kalley was faced with the alternatives of terminating his religious meetings or being expelled from the island. The British Foreign Secretary, Lord Aberdeen, warned Dr. Kalley that he would not be supported by the Home Government against any steps which the Portuguese authorities might adopt to have him removed from the island, if Dr. Kalley were to continue to permit the Madeirenses to assemble in his home for religious purposes.(49)  Dr. Kalley loyally placed in the hands of the Reverend Mr. Hewitson the direction of the work which he had so successfully and sacrificially begun. "Were there no one to enter on my labours," he wrote, "I should feel very much embarrassed; but .I thank God we have here a better hand for polishing the stones than I could prove."(50)

In the beginning, Mr. Hewitson shared the manse with the Reverend J. Julius Wood, who served as the pastor of the Scots Kirk. A room in the manse was made available for meetings with Portuguese inquirers and converts. The progress of evangelism had to be carried out as unobtrusively as possible, and with considered caution. The Portuguese were admitted at the manse in groups of twos and threes, in an effort to escape the vigilance of the authorities. The Sacrament of the Lord's Supper, observed for the first time in Portuguese according to the Presbyterian liturgy, was celebrated in the manse in the late evening of March 23, 1845. The Sacrament was administered by the Rev. Mr. Hewitson to thirty-four Portuguese converts. "More might have been admitted, but there was not room for them. It was a blessed season. The greatest secrecy was observed."

(49) Wilson, op. cit., p. 26.
(50) Letter addressed to the Reverend John Sym, Convener of the Colonial Committee of the Free Church of Scotland, dated Funchal, March 27, 1845.
(51) Letter addressed to the Reverend John Sym, Convener of the Coluuial Committee of the Free Church of Scotland, dated Funchal, March 25, 1845.
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Two weeks previously, in the home of Miss Denniston, two children had been baptized, the first baptism of children of Portuguese converts. The parents, under the cover of darkness of the preceding night, walked the four hours distance from Santo Antonio da Serra in order to present their children for the Sacrament of Baptism.(52)  In spite of the peril of imprisonment, the newly-organized Church Session received many requests for Baptism and many applications for admission to the Lord's Table. Thirty new communicants, after an intensive course of instruction, were admitted at the next celebration of the Lord's Supper, on April 20th, when sixty-one converts participated in the Sacrament(53)  The growing community of evangelical believers was organized into a church on May 8, 1845, and the following elders were elected and ordained to serve on the first Portuguese Presbyterian church consistory : Arcenio Nicos da Silva, Joao de Freitas, Joao Correia, Martinho Jose de Souza, Joao de Gouveia, and Manoel Joaquim de Andrade. Also, the following deacons were elected and ordained: Antonio de Mattos, Antonio Correia, Jose Marques, Joaquim Vieira, and Manoel Pires.(54)

Later that month the Rev. J. Julius Wood returned to Scotland, and Mr. Hewitson then abandoned the manse for a more sequestered house. Despite his chronically poor health, he labored unceasingly, traveling throughout the island to minister to small bands of believers, and always under the threat of imprisonment. He informed the Colonial Committee in Scotland

I was visited by a public notary, who served me with an intimidation from the administration of the Police, warning me to discontinue meeting in my house with Portuguese subjects for religious purposes, under pain of being proceeded against and handed over to the judicial power.(55)

As a British subject he was protected against outrageous attack, but out of prudence he discontinued his meetings for a few weeks. When resumed, the believers met only in small groups, and always at night. Threats and overt persecution failed to halt the growth of the movement or to deter the increasing number of converts.

It was at this period, May 5, 1845, that D. Maria Joaquina Alves was finally released from prison, where she had been confined for two

(52) Baillie, op. cit., p. 134. 
(53) Ibid., p. 141. 
(54) Dagama, op. cit., pp. 38, 39. 
(55) Purves, op. cit., p. 17.
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and one-half years. The day following her liberation, she was present at worship and requested membership in the church. Surely, few could evidence more acceptable credentials of faithfulness and steadfastness under such distressing conditions. She became a symbol for the converts to the evangelical faith, and exemplified their readiness to suffer and to risk all for the sake of conscience and of loyalty to Christ.

In the late autumn of 1845, there was a noticeable acceleration in the tempo and degree of aggressive activity against and opposition to the "Calvinist heretics." Their witness brought suffering to them in their homes and neighborhoods, and serious difficulties at their places of employment and before the civil authorities. In a letter to the convener of the Colonial Committee of the Free Church of Scotland, dated December 17, 1845, Hewitson reported the situation as follows

The Serra People are still in prison, and when their trial will come on it is impossible to foretell . . . . The number of prisoners now in jail, for reading the Word of God and other offences against the Man of Sin, is twenty-eight persons. Six of these were arrested and imprisoned a few weeks ago. Their crime was that they had met one Sabbath evening to edify one another, by reading the Word and social prayer. Three other persons were thrown into prison at the same time, but these have since been liberated on the ground of illegal and false imprisonment . . . . A family of three persons were . . . made aware that, for not going to confession, and for similar offences . . . there was suspended over them the already-prepared sentence of banishment to the coast of Africa for seven years, superadded to an oppressive fine. Before they were formally indicted . . . they eluded the impending infliction by quitting the island for Demerara. Those who have embraced the truth have, with only few exceptions, remained firm under the assaults of persecution . . . . I know for a fact that there are some here who read the Bible in secret, and look to Christ alone for salvation, without having boldness enough in the Lord to confess Him openly. Elijah was the only public witness for God in Israel, yet God had in Israel seven thousand hidden worshippers. It is well to worship the true God, even in secret;-it is better to be an open witness, an Elijah.(56)

For over a year persecution had been raging. Mr. Hewitson was in daily expectation of arrest. The return of Dr. and Mrs. Kalley

(56) Letter to the Secretary of the Colonial Committee, James Balfour, Jun., Esq., dated Funchal, December 17, 185. The reference to the "Serra People" is the designation given to the people who lived in the mountain district of Santo Antonio da Serra.
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from Scotland was signalized by an official order forbidding Mr. Hewitson to preach or teach. His arrest was indeed sought, but the judge, who was the son-in-law of Elder Arsenio Nicos da Silva, declined to issue the order on the ground that his authority did not extend over the missionary.(57) Affairs were clearly approaching a crisis.

Since Mr. Hewitson was under close surveillance and the threat of expulsion, it was decided that he should retire from the scene for a while. He was, however, determined to complete the course of study he had marked out for the communicants' class; and; to that end, he redoubled his efforts. In three weeks there were eighty-seven open conversions among the Portuguese.(58)  Early in May, 1846, a little over a year after his arrival, William H. Hewitson left Madeira with the intention of returning to his "beloved flock" after a few months in England and Scotland. He was never permitted to return to Madeira, and when he saw his flock again it was to be far away in Trinidad.

The reservoir of hostility banked up against the "Calvinists" was soon to burst forth in terrible fury. Assassination was suggested in the press as the answer to the heretical movement.(59) The free use of the cudgel was recommended as an argument which peasants could feel and understand; and, a repetition of St. Bartholomew's Day or the Sicilian Vespers was proposed. At intervals, during the months of June and July, mobs were incited to commit atrocities, and the unresisting Protestants were cruelly beaten, stoned, and  five houses belonging to converts were burned. Families were refused a place to bury their dead, except the public highway.(60)  Increasingly, the gallows and the stake were publicly mentioned as the only remaining cure for heresy.

The excitement caused by Dr. Kalley's return to Madeira and the feverish parting labors of the Rev. Mr. Hewitson was increased in June by the release of a number of converts who had been in prison for several months. It became evident that legal measures would not suffice for the suppression of heresy. As early as 1843, the Imparcial, a newspaper edited by the brother-in-law of the Civil

(57) Blackburn, op. cit., pp. 72, 73.
(58)  lbid., p. 75.
(59) Wilson, op. cit., pp. 47, 48.
(60) lbid., p. 19.
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Governor at that time, lent its columns to unreasonable attacks on Dr. Kalley and his followers. In 1845, the series of articles were compiled and published as a pamphlet under the title, "An Historical Review of the Anti-Catholic Proselytism Practiced in the Island of Madeira by Dr. Robert Reid Kalley the Scottish Physician Since 1838 to the Present Date."(61)  The pamphlet was published by subscription and copies were carried to Lisbon by the Bishop, who departed for the Portuguese capital to seek aid, vowing, it was said, never to return until Dr. Kalley should be driven from Madeira.(62)   Dr. Kalley wrote a reply to the false and abusive charges in the pamphlet, which was printed in Lisbon and circulated there and in Madeira in July 1846.(63)  This open controversy seems to have been the match which touched off the explosion.

The first violent outburst occurred on Sunday, August 2, 1846. A band of ruffians, headed by Canon Telles in full canonical dress, attacked the manor house of the Misses Rutherford, British subjects, where approximately forty Madeirenses--mostly women--were assembled for worship under the leadership of Elder Arsenio Nicos da Silva. For hours the house was besieged by an increasing number of shouting, ill-mannered men and women. At midnight, after the Canon had departed, windows and doors were smashed and the house invaded by men carrying torches. Soldiers and police arrived in time to prevent serious bodily harm and greater damage, and the "believers," who had been in prayer in one of the many rooms on the upper floor, were given safe conduct to their homes. They were not spared the taunts and abusive language of the crowds, nor the repeated threatening slogan that was shouted at them: "Nao ha leis pelos Calvinistas" ("There are no laws for Calvinists").(61)

On August 3rd, at the request of Miss Rutherford, Captain J. Roddam Tate, R.N., who had witnessed part of the scene of the

(61) At the request of the Bishop of Funchal, the series of articles with charges against Dr. Kalley and the "Calvinists," that appeared in the periodical O Imparcial, was collected and published under the extensive title, Revista Historica do Proselytismo Anti-Catholico Exercido na Ilha da Madeira palo Dr. Roberto Reid Kalley Medico Escocez desde 1838 ate Hoje, by a Madeirense, 1845. A copy of this small book is in the library of the Presbyterian Theological Seminary at Carcavelos, Portugal.
(62) Blackburn, op. cit., p. 148.
(63) Norton, op. cit., p. 24.
(64) Dagama, op. cit., p. 53.
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previous night and to whom we owe the detailed account of the riot, reported the matter to the British consul. Her Majesty's representative displayed utter coolness and alleged that it was a case for the civil authorities in which he could not intervene.(65)  Certainly, he was out of sympathy with Dr. Robert R. Kalley and the many British residents who had favored and encouraged the Madeirenses in their separation from the religion of the State. 

With Mr. Hewitson in Great Britain, Dr. Kalley became again the prime target of Canon Telles de Menezes. The doctor was singled out for "annihilation," which would take place before the end of the week.(66)  His wife's poor health and the threats of all who passed by his house made it necessary for Dr. Kalley to request protection from the Chief of Police, Jose de Freitas de Almeida. A servant, enroute to the police headquarters with the message, was seized by a group of men and was brutally beaten, and the letter was destroyed. Dr. Kalley therefore appealed to the Civil Governor, Valentim de Freitas Leal. In the afternoon of the 4th, Dr. Kalley received an uncomplimentary reply to his letter of the preceding day. The Governor charged the doctor with being the cause of the serious disturbance, "it being the fruit of the tree you had planted in the island, which would never produce anything but discord and trouble and disorder. "(67)

That same afternoon the British consul assured Miss Rutherford by letter that she would be protected from further annoyance, since the case had been presented to the Civil Governor. Her estate, however, was continuously surrounded throughout the day and night by the noisy, excited populace. People everywhere affirmed that this time Dr. Kalley would not escape, "unless he were the Devil incarnate." Another outbreak was expected to take place on the following Sunday, for it was the great religious festival of the island, when the feeling of the people would be at its height.

On Sunday, August 9th, at mid-day, the Mass to Our Lady of the Mount had ended in the cathedral. A rocket rose hissing into the air, the signal that was to mark what has been exaggeratedly called "the Madeirense Saint Bartholomew's Day." The violence that

(65) Ibid., pp. 57 ff.
(66) Wilson, op. cit., p. 91.
(67) Dagama, op. cit., p. 90.
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broke upon the island was frightful and devastating. Brutality and the torch were called for in a crusade to exterminate heresy.

The menacing crescendo of anti-Protestantism during the preceding week could only result in unbridled outrage. Beginning August 2nd, fierce threats and injury were directed against the "Calvinists." At length, a series of attacks was commenced upon the houses and cultivated fields of Portuguese Protestants. "Every night," wrote Capt. J. Roddam Tate, "we heard of some new instances of violence and cruelty, till at last they felt themselves under the necessity of seeking safety in flight."(68)

In Santo Antonio da Serra and Lombo das Faias, the authorities invaded the homes of "believers" in the late hours of the night. Soldiers were billeted in homes from which the heretics were driven, many of them still in their night clothes. The soldiers and their accomplices looted the homes, killing hogs, goats and fowl, and feasting on the provisions of the peasants who fled to hiding places in the mountains.69  Women and young girls suffered indignities, and men were severely beaten. Twenty-two men and young women were seized as leaders in the movement and consigned to an antiquated prison where conditions were shocking. In a scene reminiscent of Paul and Silas in the Philippian prison, they sang "hymns to God:"

Ca sofremos aflicao,
Ca, desgostos perto estao,
Mas la no ceu ha, paz. (70)

August 8th and 9th were days of grave peril and suffering for all who were in any way associated with the evangelical movement. Hundreds sought shelter and a hiding place among the brushwood on the mountain slopes, where they wandered for days, hunted by their relentless persecutors. The civil authorities lost control over the -marauding bands of despoilers, some of whom were convinced that they were engaged in a holy crusade against the heretics. The protests of British residents and many prominent Portuguese, who were filled with horror by the barbarous spectacle of fanaticism and terror, went unheeded.

On Sunday morning, August 9th, Mrs. Kalley was led, in disguise, and sheltered at the residence of the British consul who had left

(68) Wilson, op. cit., p. 96.
(69) Tucker, op. cit., p. 31.
(70) Moreira, Vidas Convergentes, p. 165.
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early that morning for his country house.(71)  During the previous week Dr. Kalley had been urged by his friends and by the British consul to leave the island, anticipating that his life was in danger. He was almost too late in heeding their persistent counsel. Disguised as a sick woman, he was carried in a hammock--which was the customary manner of transporting invalids--to the Quinta dos Pinheiros and, from there, before sunrise on August 9th, he was taken aboard the British vessel Forth which, providentially, was lying in the Bay of Funchal. That same day, from the deck of the Forth, he was to see thick smoke and flames surround his house in the district of Santa Luzia. His house, furnishings, medical equipment and supplies, valuable library and irreplaceable manuscripts were destroyed in the holocaust.(72) He could detect other clouds of smoke, where all the Bibles and evangelical literature that could be found were publicly burned. The hospital was pillaged and greatly damaged, and many of the cottage schools were burned.(73)

A large mob besieged and threatened with destruction the British consulate, where it was believed that Dr. Kalley was in hiding. The consul chose to mingle with the crowd, without official insignia. In the evening he appeared at the shore with some of the leaders of the mob and requested Dr. Kalley to show himself on the deck, in order that the fury of the mob might be appeased and order restored. This Dr. Kalley did, although he regarded the request as an insult.(74)

That same evening, as scheduled, the Forth set sail for Trinidad, in the British West Indies. There Dr. Kalley and his wife, later, were reunited and embarked for England.

When the work of destruction had been accomplished in Funchal, the unsatiated persecutors pursued the scattered flock to the mountains, hunting them down "like wild beasts of prey."(75) A few of the "believers" were shepherds and were accustomed to keep their flocks of sheep and herds of goats in the mountains, which they knew so well. These found suitable hiding places in the ravines and eaves for their fugitive brethren, and provided milk and cheese for their sustenance.

(71) Wilson, op. cit., pp. 94, 95.
(72) Purves, op. cit., p. 18.
(73) Moreira, Vidas Convergentes, pp. 164 ff.
(74) Norton, op. cit., pp. 56-78.
(75) Letter of the Rev. W. H. Hewitson to the Reverend James Dodds, Edinburgh, dated Glasgow, September 17, 1846.
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Others in hiding suffered great hunger and untold hardships, while their homes and fields were laid waste.
There was no security, no law, for the despised heretics. They were fugitives in a land that was their own, and pilgrims in their native island. The two weeks following the escape of Dr. Kalley were filled with confusion and apprehension for a pursued and persecuted shepherdless people.

There were now seizures daily, and trials in which none of the Bible readers, as they were derisively called, could escape, or expect justice. False witnesses were often hired; the accused one was required to pay the costs of his own trial, and for his maintenance while in jail. They were excommunicated, and with that sentence went the command to all loyal Roman Catholics: "Let none give them fire, water, bread, or anything that may be necessary to them for their support. Let none pay them their debts." And this command was so literally carried out that none of those who had property were able to sell at any price. Some few made arrangements with friends to hold in trust for them what they had; but the sentence of excommunication practically reduced every one of the believers to poverty (76)

It began to appear that not only had Dr. Kalley's personal property been reduced to ashes, but also the work which he had achieved during eight years of missionary service in Madeira. The unrelenting opposition and suffering which the converts had to endure seemed. to point to a new climax. Joao Fernandes Dagama, who was an eye-witness to these scenes, relates incidents of cruel torture, such as that perpetrated on a mother of three small children, D. Mariasinha de Vasconcellos.(77)  He also gives a detailed account of the murder and barbaric mutilation of Sr. Antonio Martins, of Sao Roque.

The incidents in  Madeira coincided with a British plan for the recruitment of laborers for Trinidad, Antigua and St. Kitts, in the Lesser Antilles. British ships in search of workers had touched islands in the Azores and had entered the port of Funchal, Madeira, during the month of August .(78)

On August 23rd, the William of Glasgow steamed out of the Bay of Funchal bound for Trinidad. Aboard were more than two hundred religious refugees, who carried no baggage and many of whom

(76) Dimmitt, op. cit., pp. 38, 39. 
(77) Dagama, op. cit., pp. 106 ff. 
(78) Moreira, Vidas Convergentes, p. 166.

THE APOSTLE OF MADEIRA	197

were furnished with articles of clothing by the crew. Secretly, at night or in the early morning hours, they withdrew from the thickets on the mountain slopes and made their way to the more isolated beaches, where they were taken by skiffs to the decks of the British vessel.

Thus the Madeirenses were able to comply with the demand of their enemies that they should go into exile. It was necessary, however, to arrange for their passports. The authorities were by this time so anxious to allay the storm that they facilitated their emigration by waiving the requirements of personal application and certificate of church attendance .(79)

Nevertheless, it was through tears that they watched their island home disappear over the horizon on August 23, 1846. A few days later, more than five hundred were to follow them to Trinidad aboard the Lord Seaton. During the following months many more abandoned their island home, seeking freedom of worship across the sea. The authorities continued to facilitate their emigration in an effort to rid the island of the Calvinists and to restore order. The first emigrants were settled in Trinidad, in Antigua, in St. Kitts, in St. Vincent, in Demerara, and in Jamaica.

The British Government demanded and received from the Portuguese the sum of £7,000 as an indemnity for the loss suffered by Dr. Robert Reid Kalley, but the scattered Portuguese exiles, who also lost everything, found their compensation in the greater measure of freedom in the land that received them. There are no accurate figures available, but it is estimated that well over two thousand religious refugees left their island home as a result of the persecution of 1846.(80)

[To be continued]

(79) Dimmitt, op. cit., p. 70.
(80) Moreira, The Significance of Portugal, p. 27.
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THE APOSTLE OF MADEIRA, PART II

PORTUGUESE PROTESTANTS IN THE AMERICAS

A. MADEIRA AFTER THE DEPARTURE OF EXILES

The fury with which the Calvinist heretics had been driven from the island of Madeira, in 1846, gave the appearance that the movement was so thoroughly rooted out that any resurgence was impossible. Every Portuguese known to be associated with the movement was in exile. It must have caused the diocesan chancellery some anxiety when, in 1853, the second large scale emigration was effected and almost a thousand Madeirenses on their arrival in Illinois declared themselves to be Protestants.(1)

A few Bibles had escaped the bonfire in the town square. Small groups of brethren had secretly gathered together to hear "the Word of Life."(2)  One such Bible may be seen today in the Presbyterian Church in Funchal, where it is kept in a glass case on the west wall.

The Scots Kirk had found itself involved with the Portuguese almost from the start. Among the seventy-three names on its earliest communicants' roll, four are Portuguese: Breciano, Costeira, Pires, and Vieira.(3)  That young congregation never fulfilled the high expectations that led to its establishment in Madeira. On several occasions; during pastoral interregna, its activities were suspended; and, more than once, it almost became extinct. But the evangelical movement initiated by Dr. Kalley, although often persecuted and seriously threatened, maintained a continuous witnessing

(1)Purves, op. cit., p. 41.
(2)  Ibid, p. 42.
(3) Minutes of the Session of the Scots Kirk in Madeira, Funchal, entry under the date of January 6, 1343.
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community on the island. During the climactic period of Church and State hostility to the "Calvinist heretics," the members of the Scots Kirk, who had already risked so much through the encouragement and assistance given to the evangelical movement among the Portuguese, did not dare to imperil further their whole future by openly continuing support(4)  "At length, in 1875, almost thirty years after the persecution which had ultimately driven some two thousand out of the island, the open friendship between Scots and the Portuguese was renewed."(5)  A more liberal, tolerant attitude prevailed which prompted the Church of Scotland to launch a new

(4) An interesting letter from David Livingstone to Edmund Gabriel in Loanda, Angola, provides a viewpoint, which undoubtedly was shared by many others, concerning the propensity of Scottish Presbyterians to become embroiled with governments. The original of this letter is in the British Museum, and was brought to my attention by Miss Irene M. Fletcher, Librarian and Archivist, for the L.M.S. The letter is dated: Ambaca, December 7, 1854 .

. . . That which I contemplated would not involved the Govt. as in the case of Madeira. Dr. Kalley is a Scotch Presbyterian and they believe that a row may be made with a Govt. They have as you know taken up arms even against Governments. But whatever we may think of Cromwell (of blessed memory!!) those connected with the London --Miss. Society are enjoined to respect the Govt. of every country in which they may labour and if such Govt. forbid their following their proper calling " quietly to retire." They did so in Madagascar. As soon as the queen forbade their teaching, though allowed to remain and still on good terms with her they buried a bog of Bibles in the garden and left the island. I could have kept the Boers at a distance from Kolobong by directing the people to get up a guerilla war but as soon as I saw I could not follow the proper work of a missionary I retired. In Tahiti the ease was a little different for the island was under protection of England by the declaration of George 3 . . . . But putting oneself in collision with the Govt. of the country while in it is what I never dream of. I would not condemn Mr. Borrow 's work in Spain but clandestine work does not suit my taste while we have such a wide, wide world to work in elsewhere. I don't despair of a spontaneous work in Angola. And you too look favourably on the present movement. It's all in the right direction though it be only in sugar mills, cotton seed and coffee. Our Lord does not confine his work of ameliorating the world to preaching or readings. His hand is seen in the triumphs of steam and electricity as if it were being shown that all nations by being brought into closer contact must grow and become civilized more together or more as one body than heretofore . . . .
(5) Purves, op. cit., p. 43.
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missionary effort among the Madeirenses. The Reverend Robert Angus, the pastor of the Scots Kirk, gathered into a worshipping congregation the fruits of his evangelistic efforts among the Portuguese. The new community was placed under the pastoral care of the Reverend Antonio de Mattos, who had been in Lisbon, living in retirement after years of service as a minister to the congregation in Jacksonville and Springfield, Illinois.

The Portuguese congregation was given full use of the facilities of the Scots Kirk, where to this day Portuguese Presbyterians in the city of Funchal are accustomed to gather for worship. Soon a Bible and Tract Depot was opened. Three schools were started, two in Funchal and the other in San Roque. In Santo Antonio de Serra, where the largest number of converts were elicited under the evangelistic preaching and pastoral ministry of Kalley, the remaining fragments were gathered together into a living body. At Machico, the isolated but picturesque valley with its snug fishing port, another remnant from the first generation Calvinists were welded into a community of faithful, witnessing "believers."

But the rebirth of Protestantism in Madeira, with the relaxation of the laws governing worship, is another story. Today, the spiritual descendants of Dr. Kalley and the "Calvinists" are to be found in four active Presbyterian churches in the island. They maintain two elementary schools, a Bible depot, and a small medical clinic and dispensary.(6)

B. THE MADEIRENSES IN THE LESSER ANTILLES

Upon the arrival in the scattered islands of the Lesser Antilles, the refugee Madeirenses were given employment on the sugar plantations, where laborers were especially needed. They found it difficult to acclimate; they suffered from the heat and humidity, and from attacks of fever and dysentery. Many became ill, and the death rate was alarmingly high.(7)  In Trinidad, the governor, Lord Harris, became personally concerned and ordered the resettlement of the Portu-

(6) Statistics of the Igreja Evangelica Presbiteriana del Portugal for the year 1961.
(7) Walter H. DeShara, Historical Sketch: Northminster Presbyterian Church Centennial, 1850-1950, Jacksonville, Illinois, 1950. The author of this manuscript is a descendent of the Madeirense exiles. The original family name was Teixeira. Mr. DeShara is an elder in the Northminster church, and served as the chairman of the Centennial Historical Committee.
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guese to the more salubrious parts of the island. New employment was made available for them on the cocoa and coffee plantations, which were cultivated in the shade of large trees, and not under the intense tropical sun, as is necessary in the cultivation of sugar cane.

The language barrier made communication difficult, but the Madeirenses recorded in their own language their gratitude for the tokens of kindness and sympathetic concern they received at the hands of strangers.(8)

Eventually, in towns like Port-of-Spain, the Portuguese established small shops, as barbers, shoemakers, tailors, carpenters and stone-cutters. But the cost of refurnishing a home and replacing needed clothing was beyond their immediate possibilities. The cost of living was higher than in Madeira, and the new environment was foreign to them. Gone was the simple and less demanding pattern of life they knew, and the new surroundings made inevitable a radical modification of their mores.

The Portuguese "believers" were characterized by puritanical and pietistic outlook and demeanor, in contrast to the more worldly British and to their "irreligious" French and Spanish neighbors on the islands.(9) The religious attitude of the Madeirenses, combined with linguistic and ethnic barriers, conspired to separate them into small communities on the several islands in which they had settled. Each community had its place and times of worship, Sunday School for the children, and Bible study groups during the week.

Elder Arcenio Nicos da Silva, who had served so acceptably under the tutelage of the Rev. William H. Hewitson, was ordained to the ministry and appointed by the Free Church of Scotland to be the pastor of the congregation in Trinidad. In Portof-Spain, during 1847, it was normal to have upwards of three hundred worshippers at Sunday services, and large attendances at the Bible study and prayer sessions.(10) The earnest Christian convictions of the Madeirenses were to an unusual degree reflected in their daily life and in their relations with others. That witness attracted irresistibly others, many of whom were formerly Roman Catholic, to their communities of faith."

(8) Dagama, op. cit., p. 120.
(9) Ibid., p. 122.
(10) Ibid., p. 126.
(11) lbid., p. 128.
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Pastor Arcenio Nicos da Silva was greatly beloved by his compatriots, whom he served faithfully and with notable effectiveness, until serious illness indicated the advisability of obtaining more advanced medical treatment in New York, where he died five weeks after his arrival, on January 10, 1849.(12)

The spiritual leadership of the Portuguese Protestant community on the island of St. Kitts was entrusted to Elder Martinho Jose de Souza, and, in Antigua, to Deacon Jose Marques. Although these had no formal preparation for the responsibilities suddenly thrust upon them, their leadership was recognized in the communities in which they served, and their contribution to the Christian nurture and stability of their respective congregations was substantial.

From time to time new immigrants from Madeira would arrive, with the latest news from the homeland and with new encouragement for their brethren in exile. The mounting financial difficulties and all the attendant problems with the resettlement of newcomers, however, were beyond the capacity of the pastors to handle adequately, and beyond the provisions and resources of the Portuguese churches.

On January 2, 1847, the Reverend William H. Hewitson, at the request of the Colonial Committee of the Free Church of Scotland, sailed for Trinidad. The object of his mission to the exiles, as he himself stated it, was "not only to administer gospel consolation, but to reorganize them into a compact churchorder."(13)

Enroute, he secretly visited Madeira, where he consulted with friends, acquaintances, new Portuguese converts and many inquirers. He arrived in Portof-Spain, Trinidad, on January 28th, where he was received with "greetings and embraces, the tears and laughings, of kind and cordial welcome,"(14) by the Madeirenses.

The Reverend Mr. Hewitson soon engaged Elder Martinho de Souza to be the schoolmaster for the Portuguese children, and, in evening sessions, to give instruction to adults. Catechumen classes were also instituted and, during the first two months, eighteen converts were sufficiently prepared to pass the rigorous examination for Church membership.

(12) Norton, op. cit., pp. 160 ff. The funeral service for the Reverend Arcenio Nicos da Silva was held in the Dutch Reformed Church, at the corner of Fourth Street and Lafayette Place, and he was buried in its vaults.
(13) Baillie, op. cit., p. 202.
(14) Ibid. p. 204.
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Mr. Hewitson engaged in an itinerant ministry which was to take him to other islands in search of the Madeirense diaspora. Satisfied that "the refugee church is now in good order, and everything is full of promise,"(15) Hewitson left Trinidad for Scotland in May, 1847. There he served as a pastor in the Free Church for three years until his death in 1850, retaining to the end his concern for the scattered Portuguese converts.

Reports of the persecution and exile of the Madeirense received wide publicity in the religious press, and came to the attention of the American Protestant Society, which had its headquarters in New York City. The Society already had a missionary, Rev. Manuel G. Gonsalves, born in the island of Madeira, at work among the Portuguese who, attracted by the whaling industry, had settled along the New England coast to the number of five or six thousand. In the winter of 1847-1848, the American Protestant Society sent Mr. Gonsalves to Trinidad to investigate the situation of the religious exiles from Madeira."(16)  On his return, Mr. Gonsalves brought a letter from Pastor da Silva, of which the following paragraphs are significant, and indicate the first considerations of the "pilgrim people" to seek a permanent homeland in the United States of America

. . . Finding myself constituted the pastor (though unworthy of so great a trust) of a church of nearly 600 persons, it is not only my duty to feed them with spiritual aliment, but also to seek prayerfully their temporal good; endeavoring to keep them together in faith and enjoyment of their daily bread. And that they may be able to hear the Word of God with profit on the days appointed, I do not see here the prospect of keeping this people in the midst of the present distress . . . .

I have consulted....the pastors of the English Presbyterian Church. I said to these brethren that I believed God would in his way prepare a place for his people in some country where I might retire with the whole church . . . . These gentlemen thought the United States of American offered advantages greater than any other country, for a Biblereading, spiritual, virtuous, industrious people . . . . I do not ask for money, but for lands. I ask what God has given to man, that he

(15) Baillie, op. cit., p. 215.
(16) Norton, op. cit., pp. 111, 112. The Reverend Manuel G. Gonsalves had anglicized the spelling of his name from the original written form, Manoel G. Goncalves. He was an ordained Baptist minister serving under the appointment of the American Protestant Society. He was born in Madeira and, as a child, emigrated with his parents to the U.S.A.
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might earn his bread by the sweat of his brow. Our people are mechanics and farmers, virtuous and industrious; they will soon thrive with the blessings of God and labor of their hands. They will soon rejoice in abundance, for they hate vice and love virtue . . . . I thought we should wait until we should receive advice from the American Protestant Society, and the friends in Scotland, who, under God, have granted us so many blessings, and to whom we feel greatly indebted.(l7)

C. THE SETTLEMENTS OF THE MADEIRENSES IN ILLINOIS

The economic plight of the great majority of the Madeirense exiles in the Lesser Antilles reached alarming proportions with the failure of the Bank of the Antilles, the drop in prices in the world sugar market, and the bankruptcy of leading commercial firms in Trinidad.(l8) The situation was further aggravated by the cessation of government construction projects in which many of the Madeirenses were employed.

With the consent of the Free Church of Scotland, in March of 1848, appeals were directed to the American Protestant Society and to the American Christian Union. The Portuguese community in Trinidad requested

. . . a portion of good land in the United States to cultivate, very near each other, where they might have a church built, and schools for their children, and where they might, by honest industry, earn their daily bread, and worship the Lord God of Israel in spirit and in truth.(19)

The Reverend Mr. Norton and Mr. Demotte, Esq., secretaries of the American Protestant Society, replied on May 9th, giving assurances that lands could be obtained and financial assistance provided. Encouraged by the prompt and generous sympathy and aid of the American people, the converts were soon arriving in successive groups in New York and Baltimore. Late in November, 1848, a group of more than a hundred red arrived in Baltimore on a Sunday morning. They were warmly received and generously cared for and provided with needed clothing.

The American Protestant Society, which had sent the Reverend Manuel G. Gonsalves to Trinidad in the winter of 1847-48 to study the cause and conditions of the exiles from Madeira, was prepared to undertake a plan of mass emigration from the British West Indies

(17) Norton, op. cit., pp. 153-155. 
(18) Dagama, op. cit., p. 156. 
(19) Wilson, op. cit., p. 154.
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to the U.S.A. Mr. Gonsalves returned to New York, in the Spring of 1848, and participated in raising substantial sums of money to provide for travel arrangements and maintenance expenses for the first groups invited to re-settle in the U.S.A. New arrivals arrivals were given hospitality in the Sailors' Home, in New York City, which was used for that purpose by the American Protestant Society from August, 1848, to March, 1849.

In May, 1849, Gonsalves made a second voyage to Trinidad in order to direct the final phase of the emigration plan. Three American ships were chartered to transport the remaining five hundred Madeirenses. The embarkations were scheduled for May 20th and 24th, and June 15, 1849.(20)

Early in 1849, the American Hemp Company offered satisfactory arrangements for the settlement and employment of the Madeirenses on a tract of land located at Island Grove, Illinois, situated half way between Jacksonville and Springfield.(21)  On the strength of that offer, the American Protestant Society encouraged and planned the mass emigration of the Madeirenses from the British West Indies.

Preparations were being made for the departure of the Portuguese already in New York when it was ascertained that the American Hemp Company had failed to fulfill its engagement, although under bond of ten thousand dollars." The Company had made no 

(20) Ibid., p. 135.
(21) Illinois Journal, Jacksonville, Illinois, March 27, 1849.
(22) George Rawlings Poage, "The Coming of the Portuguese," Journal of the Illinois State Historical Society, Vol. XVIII, April 1925, No. 1, pp. 101-135. The terms of the contract with the American Hemp Company were as follows:

By these arrangements the American Hemp Company, which is composed of gentlemen at the west and in this city (New York), is to give both the Portuguese, who are here, and also those who are in Trinidad, immediate employ and good wages on their arrival there. They are also to furnish them with houses and everything necessary for their comfort for one year without charge. Besides this, the company have engaged to give every family of the colony (in all one hundred and thirty-one families) ten acres of land in fee and unincumbered, in which a house can be built and where they can have a permanent home, The ten acre lots are to be on the same tract of land, contiguous to each other, and, by the terms of the arrangement to be located by a committee consisting of the Hon. A. C. French, governor of Illinois; Rev. J. Al. Sturtevant, president of Illinois College, at Jacksonville; and Rev. Albert Hale, of Springfield.
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preparations to receive the Portuguese, leaving nearly seven hundred refugees in New York City in the care of the American Protestant Society, with more arriving from Trinidad as fast as arrangements could be made for their passage.

When the news of the plight of the penniless, stranded Madeirenses reached Illinois; it was not regarded as an unmixed evil. The Illinois Journal affirmed that "when foreigners come to our country, in our opinion, they should become Americanized as soon as possible; and this can never be done if they are located in isolated communities."(23)

Not much time elapsed before new arrangements were made to receive the Madeirenses in central Illinois. The Reverend Dr. J. M Sturtevant, the president of Illinois College, sent a letter to the American Protestant Society informing them of the principal Protestant churches of Jacksonville and of the appointment of a joint committee representing two Presbyterian, one Congregational, one Baptist, and one Methodist Episcopal churches. The committee proposed that the Portuguese in New York come to Jacksonville at once, promising to care for them and to place them in positions to earn a comfortable living. The letter further proposed that the Madeirenses in the West Indies should come and that provision would be made for their resettlement in Springfield and Waverly.(24)

The directors of the American Protestant Society and the American Christian Union resolved to arrange, without delay, passage for the Portuguese refugees to their new home in Illinois. Before the new plans could be carried out, the Society and the Union were advised by telegram to delay the departure of the Portuguese because of the outbreak of cholera "all along the great thoroughfares, from the East to the West."(25)

Great care has also been taken that these advantages, so secured to this interesting people, should be rendered available to themselves and to their families.  The writings have been drawn, sealed and delivered, in which the parties are under bonds of $10,000 each to fulfill their engagements.

(23) Illinois Journal, August 7, 1849.
(24) Norton, op. cit., pp. 238, 239.
(25) The letter which Dr. Sturtevant addressed to the Rev. Herman Norton, the Corresponding Secretary of the American and Foreign Christian Union, following the telegram advising the delay of the departure of the Madeirenses for Illinois:
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The embarrassments of the Society increased. On July 19th, another contingent of exiles arrived in New York, bringing word that one hundred and fifty more might be expected to reach New York on August 1st.   No information of the failure of the arrangements with the American Hemp Company reached Mr. Gonsalves at Trinidad, and, consequently, he was energetically engaged in procuring every available means for transporting the Madeirenses from the British West Indies to New York. (26)

Finally, on October 19, 1849, the first detachment left New York aboard the steamer ISAAC NEWTON. The exiles, who had sailed on the Atlantic from the time they had left their island home until they had arrived in New York, now traveled again by boat to Jacksonville and Springfield, by way of the Hudson River, the Erie Canal, the Great Lakes, and the Illinois River. A representative of the Society, the Reverend Mr. Sawtell, went before in order to make arrangements for the reception of the Portuguese at the various stopping places along the route. The journey was planned

	Illinois College
	July 10, 1849 
Dear Sir:
There are two reasons why we think the journey should not be undertaken:

1st. There is so much pestilence all along the great thoroughfares, from the East to the West, that the journey cannot be performed by such a number of persons without much danger.

2nd. This village is thus far unaffected by the pestilence, but there is great sensitiveness about the propagation of the disease by infection from Cholera patients.

The Committee are of the opinion that these apprehensions are excessive, but they are real, and would be likely to stand in the way of that kindness and hospitality which would otherwise be extended to these persecuted disciples. We think therefore, that they constitute a good reason for delaying the journey for the present. In all other respects, the facts remain the same . . . . We have reason to believe that neither in respect to interest in these exiles, as sufferers for the testimony of Jesus, nor in the facility of affording them employment and the means of a livelihood, will there be any cause for disappointment.

May God appear in His good time for all His persecuted ones.
	Yours in the Gospel,
	J. M. Sturtevant 
(26) Poage, op. cit., p. 126.
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to allow the ISAAC NEWTON to arrive at Albany on the first Sunday, Buffalo on the second, and Chicago on the third Sunday.  Large public meetings were held in those cities and generous contributions were made to help defray the enormous expenses of the American Protestant Society.(27) The only part of the journey made on land was the twenty miles distance from the  banks, of the Illinois River, at Naples, to Jacksonville, where the first company of two hundred and eighty persons arrived on November 15, 1849, under the leadership of the Rev. Manuel G. Gonsalves.(28)

The commission appointed to make the necessary preparations to receive and to lodge such a large colony of refugees before the winter set in was under the direction of the Governor of Illinois, Mr. A. C. French; the President of Illinois College, in Jacksonville, the Reverend Dr. J. M. Sturtevant; and the Reverend Albert Hale, of Springfield. The new settlers were welcomed and cared for with great kindness. All were provided with hospitality in the homes of church members until more permanent arrangements could be made available. The only difficulties which the Madeirenses encountered were the barriers of language and the brusque transition from the tropical heat of the Antilles to the winter climate of Illinois.

A second contingent of refugees, also accompanied by the Rev. Manuel G. Gonsalves, was settled in Waverly, equidistant between Jacksonville and Springfield. The third group included the remainder of those who waited in New York. Under the leadership of Elder Joao Dias Santos, the final group made the same long journey and was settled, - in equal numbers, in Jacksonville and Springfield."(29)

At the time of the flight from Madeira, in 1846, two young deacons of the church in Funchal, Sr. Antonio de Mattos and Sr. Henrique Vieira, were invited by the Free Church of Scotland to prepare for the ministry. They were completing their studies at the Divinity Hall of the University of Glasgow when the re-organized churches in Jacksonville and Springfield appealed to the mother Church in Scotland to ordain them and to send them to Illinois at the earliest opportunity.

(27) Ibid., p. 130.
(28) DeShara, op. cit., p. 4.
(29) Dagama, op. cit., p. 141. 
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The Reverend Antonio de Mattos arrived in the spring of 1850. He was installed as pastor of the Portuguese churches in Springfield and Jacksonville, and his salary was provided by the Free Church of Scotland during the first three years of his ministry. With the encouragement and consent of the Free Church of Scotland, the First Portuguese Presbyterian Church of Springfield was received under the care of the Presbytery of Springfield, in the Synod of Illinois, in September, 1855. The Second Portuguese Presbyterian Church of Springfield was organized with a colony from the First church in May, 1858.

A similar situation developed in Jacksonville, where the First Portuguese Presbyterian Church was received by the Presbytery of Springfield in April, 1856. The Second Portuguese Presbyterian Church of Jacksonville was organized in May, 1858, as a result of dissension in the First Church. Years later, in 1876, the Central Portuguese Presbyterian Church was organized and was received under the care of the Presbytery of Springfield, on September 27, 1882. The Central Church united with the First Church, in April 1887, to form the United Portuguese Presbyterian Church in Jacksonville.

The emigration of the Madeirenses from Trinidad to the United States occasioned a re-settlement of Portuguese Protestants in Portof-Spain from other islands in the archipelago of the Lesser Antilles. Moreover, the arrival of small groups from Madeira, which suffered a food shortage and an economic crisis in 1847,(30) gradually replaced the families that had emigrated to the United States of America. The colony established in Trinidad was thus revitalized and the continued growth of the church was assured. The Free Church of Scotland ordained and sent the Rev. Henrique Vieira to be the pastor of the Portuguese congregation in Trinidad, at approximately the same time that the Rev. Antonio de Mattos was given the pastoral oversight of the congregation in Illinois. St. Ann's is to this day one of the two Church of Scotland congregations in Port-of-Spain."

However, most of the remaining "Calvinists" in Madeira who had lived through the years of violence and persecution, and others who had secretly embraced the evangelical faith, and still others whose

(30) Moreira, Vidas Convergentes, p. 167.
(31) Purves, op. cit., p. 40.
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relatives were now settled in Illinois were not attracted to Trinidad, but sought ways and means of emigrating directly to the U.S.A.(32) Dr. Kalley, who was visiting in Illinois in 1853, and others in New York and Edinburgh, succeeded in raising substantial funds in order to provide transportation facilities from Madeira to New York. The funds made possible three embarkations during 1853, when two hundred and seventy-three Madeirense immigrants were cleared through the Port of New York.(33)  At Dr. Kalley's request, Dr. Joao Fernandes Dagama, a theological student, traveled from Springfield to New York in order to give assistance at the debarkation of the second group, which numbered one hundred and thirty persons.(34)

Following his dramatic expulsion from Madeira and after a period of several months in Scotland and England, Dr. Kalley had untiringly pursued his mission to serve the Gospel in distant lands. For two years he was in Malta where, once again, he sought to fulfill his missionary calling as evangelist, physician and teacher on a small island and in a zealously Roman Catholic milieu.(35) From there he went to Palestine where, from 1850 to 1852, he labored as an evangelist and medical missionary among the Jews." In Safed he had organized a small congregation of which one-half were converted Jews, and the other half were formerly Moslems or Nestorians.(37)

Mrs. Kalley died in 1852 and in the same year Dr. Kalley was married to Miss Sarah Poulton (1825-1907), a talented writer, musician and poetess. She was a member of a wealthy family of textile manufacturers in Nottingham, England, and the family was actively associated with the Plymouth Brethren movement (38)

Dr. Kalley left in other hands the responsibility for the small work which he had begun in Safed and, accompanied by his wife, returned to England. In the spring, 1853, they sailed from Southampton for Port-of-Spain for a visit of three months among parishioners and friends formerly of Madeira and now settled permanently

(32) Dagama, op. cit., p. 177.
(33) Emmanuel M. Vasconcellos, Brief Narrative of the Original Portuguese Church, Jacksonville, n.d., pp. 5, 6.
(34) Dagama, op. cit., p. 178.
(35) Purves, op. cit., p. 57.
(36) Tucker, op. cit., p. 32.
(37) Rocha, op. cit., vol. 3, p. 151.
(38) Ibid., vol. 3, p. 25.
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in Trinidad. It was a happy reunion. Dr. Kalley's preaching, Bible studies, visitations and wise counseling during the period of his brief stay served, in part, to compensate the Madeirenses for the sufferings and hardships they had known since that eventful day in August, 1846.

Dr. and Mrs. Kalley spent the winter of 1853-1854 among the Madeirenses in Illinois.(39)  Their arrival in Springfield, and later in Jacksonville and Waverly, was marked by a festive holiday for the Luso-Americans, and Dr. Kalley lost no time in resuming his preaching and healing ministry among his "children of the faith," and in challenging them to "maintain a living concern for all Portuguesespeaking believers in all parts of the world."(40) In Springfield he organized a Bible class that met twice a week, and Mrs. Kalley taught piano and, by means of weekly rehearsals, improved the singing of hymns in the church services.(41) For the period of his stay in the United States of America, Dr. Kalley served as the interim-pastor of the Springfield Portuguese Presbyterian church. Under his ministry the church membership grew significantly, and four new elders and an equal number of deacons were elected and ordained.(42)

The erection of the church building for the Portuguese congregation in Jacksonville, under the leadership of the Reverend Antonio de Mattos, was completed in 1853. Dr. Kalley was invited to prepare the liturgy and to preach the sermon of dedication at that service of marked importance for the Portuguese Protestants whose roots were now permanently set in American soil.(43)

Dr. Kalley found great satisfaction with his life and work among his beloved Madeirenses in Illinois. It is probable, however, that the first faint call to Brazil laid hold on him during those busy and happy months of his ministry in Springfield. In Brazil he could better fulfill, in a missionary situation, his apostleship among the Portuguese than was possible among the Madeirenses now resettled and integrated in the Protestant environment of the American midwest. At the end of the year, in 1854, Dr. and Mrs. Kalley, with mixed emotions, left Illinois and sailed for England.

(39) Dagama, op. cit., pp. 177, 178.
(40) Rocha, op. cit., vol. 1, p. 18.
(41) Dagama, op. cit., p. 178.
(42) 1bid., p. 178.
(43) DeShara, op. cit., p. 5.
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MISSIONARY SERVICE IN BRAZIL

On January 24, 1855, Dr. Kalley wrote a pastoral letter to the Portuguese churches in Illinois, and the following extract may indicate a prescience of the opening in Brazil for such a pioneering work as his

Petition God that. He may open the way for me to the place where He may desire my services. I nourish the hope that it may be among Portuguese, where there are no Bibles nor preachers of the Gospel; and if that should be the case, perhaps some of you may find great joy in the prayer and in service to the end that the Truth of God may be made known among those who speak your language: but, for the present nothing is decided.(44)

In April he sailed to Rio de Janeiro with Mrs. Kalley. They fixed their residence in Petropolis, across the bay from Rio de Janeiro, in the largely German district of Schweizerthal. The two German maids and the Portuguese gardener gathered nightly with the Kalleys for family prayers marked the modest beginnings of a great missionary movement which was to culminate with the establishment of Congregationalism in Brazil. Mrs. Kalley organized a Sunday School which met for the first time on August 19, 1855,(45) and two or three weeks later Dr. Kalley called together the first adult Bible class among the Portuguese in Rio. From such humble beginnings the first evangelical church among the Portuguese in Brazil was founded, in 1856.''(46)  Two years later, on July 11th, the congregation was organized according to Congregational polity, and became known throughout the Portuguese-speaking world as the Igreja Evangelica Fluminense.(47) It continues to this day to be one of the most prominent evangelical churches in Latin America, honored as the mother church of Congregationalism in Brazil and continental Portugal.(48) 

 In Rio de Janeiro there was no established congregation of the Church of Scotland to which Dr. Kalley could relate his individual missionary efforts, as was the situation earlier in Madeira. More-

(44) Letter to the Portuguese churches in Springfield and Jacksonville, Illinois, dated Nottingham, England, January 24, 1855.
(45) Rocha, op. cit., vol. 1, p. 33.
(46) Julio Andrade Ferreira, Historia da Igreja Presbiteriana do Brasil, Sao Paulo, Vol. 1, p. 15.
(47) Rocha, op. cit., vol. 1, pp. 73, 74.
(48) John Taylor Tucker, Compendio de Historia de Missoes, Lisbon, 1954, pp. 241 , 242.

THE APOSTLE OF MADEIRA	259

over, he still was not under appointment of the Colonial Committee of the Free Church of Scotland, nor of any mission board or agency. The arrival, on August 12, 1859, of the Rev. Ashbel Green Simonton marked the beginning of missionary work in Brazil by the Board of Foreign Missions of the Presbyterian Church in the U.S.A. Simonton was favorably impressed by Kalley and his work,(49) but the ordered and more rapidly expanding Presbyterian missionary outreach served only to confirm Dr. Kalley in his acceptance of Congregationalism as the polity to distinguish the churches organized under his leadership.(50)

As unfortunate incident, four months later, might have adversely affected their relationship at a time when the complementary abilities of each were needed for the laying of firm foundations for the structure of a responsible Reformed witness in Brazil. Dr. Kalley had written and distributed an anonymous statement which brought into question Reverend Mr. Simonton's motives for choosing to initiate his missionary labors in Rio de Janeiro, when all vast Brazil remained to be evangelized. After ascertaining the author of the statement, Mr. Simonton called on Dr. Kalley to lament the anonymity of the criticism and to correct the unfair inferences. Two men of such unusual gifts of mind and spirit were equipped to resolve their differences and to establish a friendship based on mutual respect that was to serve as a constant source of strength for each and of enrichment for their respective missionary service.(51)

Early in 1856 Dr. Kalley wrote to the Portuguese community in Illinois inviting Srs. Francisco de Gama, Francisco de Sousa Jardim and Manuel Fernandes, with their respective families, to take part in the missionary enterprise in Brazil. It is an indication of the measure of their dedication and of the esteem with which they regarded their "spiritual father," that all three men sold their homes and farmlands and, on June 7th, began at Baltimore the sixty days voyage to Rio de Janeiro.(52)

Dr. Kalley's co-workers from Illinois were immediately engaged

(49) Letter of the Rev. Ashbel Green Simonton to Dr. J. Leighton Wilson, Secretary of the Presbyterian Board of Foreign Missions, New York, under the date of Rio de Janeiro, August 31, 1859.
(50) Ferreira, op. cit., vol. 1, p. 20.
(51) Ferreira, op. cit., p. 11.
(52) Rocha, op. cit., vol. 1, pp. 37 ff.
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as colporteurs and assigned to sell Bibles, New Testaments, devotional books; and pamphlets, and "to speak of the love of Jesus." With that organized program of colportage and itinerant evangelism, Dr. Kalley had anticipated the work of the British and Foreign Bible Society, which sent its first agent, Mr. Robert Corfield, to Brazil in November, 1856. The reports and statistics of the colporteurs, who were maintained at Dr. Kalley's personal expense, indicate mounting sales of Bibles and Christian literature, increasing numbers of inquiries concerning Christian doctrine and practice, and a growing list of individuals and families attracted to the evangelical faith.(53)  In the city of Rio de Janeiro, converts were received into the fellowship of the Igreja Evangelica Fluminense. In the more distant and isolated areas, the newly converted-often called upon to endure abuse and physical suffering--were formed into small groups of "believers" who were visited from time to time by the itinerant evangelists and by Dr. Kalley.

The medical care which Dr. Kalley administered to the poor during the cholera epidemic in Petropolis during November, 1855, was cited with praise and gratitude in one of the leading newspapers in the capital.(54)  He was also commended for his gratuitous and effective services during the yellow fever epidemic in Rio de Janeiro during July, 1859.(55) The valuable services rendered in times of emergency did not exempt Dr. Kalley from a direct order to cease clinical practice among the poor, which was issued on May 26, 1859. Dr. Kalley submitted to the university medical board examination at the Escola Medica Brasileira, on the following August 29th, and two days later was provided with credentials as a physician and surgeon, valid throughout the Empire of Brazil.(56) That recognition made possible a continuing ministry of healing among the needy who required his kind of skilled ministrations, and enabled him to realize in larger measure his missionary calling. It is interesting to note that in the same year, 1860, Dr. Kalley was elected a Fellow of the Royal College of Physicians and Surgeons, in Edinburgh.(57)

By the end of 1859, the stability and growth of the Igreja

(53) Ibid., Vol . 1, pp. 54 ff.; pp. 83 ff.
(54) Ibid., Vol. 1, p. 70. The article appeared in the Rio de Janeiro newspaper, 0 Correio Mercantil, on November 20, 1855.
(55) Rocha, op. cit., Vol. 1, p. 70.
(56) Ibid., Vol. 1, p. 101.
(57) Moreira, Vidas Consergentes, p. 188.
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Evangelica Fluminense was assured. It was well-organized as a congregation of active, witnessing "believers," and included individuals of various nationalities and of all classes of society, and even a few ladies of distinction, such as the accomplished musicians, Dona Gabriela Augusta Ganeiro Ledo and Dona Henriqueta Soares do Couto. (58)

Dr. Kalley's professional prominence as a physician and surgeon, his Bible study classes and effective preaching, his frequent articles in the newspaper Correio Mercantil, his numerous pamphlets and devotional books, and the outreach of his ministry through the work of his colporteurs contributed immensely to the continuous growth of the church in Rio de Janeiro, and made possible the opening of mission halls in various outlying districts. One notable example was the large rented hall on .the Travessa das Partilhas, where a "rescue
mission" was installed in an effort to reach the degenerate and criminal elements of the "old colonial Rio."(59)
	
Even in Brazil Dr. Kalley was not to escape the determined efforts of fanatics to crush his spirit and, if possible, to intimidate him and eliminate his work. In some districts of Rio de Janeiro he and "the Bible people" were shamelessly and cruelly maltreated while, often, the police and the authorities looked on with indifference. The incident here related is not an isolated instance, but one selected from several similar experiences.

One Lord's Day evening in August 1861, when the afternoon congregation had dispersed and before the evening enquirers had assembled, a mob gathered round the house in Rio. The rioters came armed with clubs and stones, uttering hideous threats and yells . . . .in all imaginable tones of scorn and rage. The windows were soon smashed and the tiles of the roof broken, and if the house had not been built on the top of a rock, without access-except by a long, exposed stair,-they would no doubt have burst open the door, and barbarously maltreated, probably killed, all who were within. At one time the mob was making a rush up the stair to the door, when a well-directed bottle from one of the windows was dashed upon the stone of the side wall just before them. It broke, into a shower of pieces of glass, and they retreated; but they persevered in shouting, threatening and bombarding the house with stones for three hours before being interfered with by the police.(60)

(58) Ferreira, op. cit., p. 15.
(59) Moreira, Vidas Convergentes, p. 188.
(60) Letter of Dr. Kalley quoted in Neglected Continents, Toronto, 1932, the article by F. C. Glass, "A Great Pioneer," pp. 19-11.
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Dr. Kalley was frequently attacked in the press. In 1858 an inflammatory journal, under the title 0 Popular, began to be published in Rio de Janeiro. Its announced purpose was to "defend the religion of the State and to combat the law recognizing civil marriage." In October, 1858, the issue contained a strongly-worded article calling attention to the fact that "the apostle of Madeira is now with us in Brazil."

However, the undaunted Scotsman continued in the course which he had set for his life. His name became a household word and he was held in high esteem, having even received the visit of His Majesty, D. Pedro II, Emperor of Brazil,(61) as well as the proffered friendship of several prominent Brazilians. He became the personal friend of the renowned Swiss naturalist, Professor Louis Agassiz, who visited Brazil in 1865.(62) Among his large circle of acquaintances were scientists and official representatives of Great Britain, the United States of America, Germany, Russia and Sweden.

Before he retired from Brazil, Kalley had founded churches in Niteroi, an affluent suburb of Rio, and in Pernambuco, in the northeast. Other congregations also were brought together under Dr. Kalley's ministry, the responsibility for which was passed to other hands. For instance, in 1873, Dr. Kalley visited the northeast of Brazil at the earnest invitation of two of his colporteurs. A church was organized in Recife, at that time, which was later carried forward into a flourishing congregation by the pioneer missionary for North Brazil, the Reverend James Fansone, (63) who also labored independently of any missionary society."

(61) Rochas, op. cit., vol. 1, pp. 115 ff. 
(62) Ibid., vol. 2, pp. 74 ff.
(63) Letter of the Rev. A. G. Simonton to Dr. J. L. Wilson, under the date of Rio, December 24, 1859.
(64) G. C. Glass, article on "A Great Pioneer," which was published in Neglected Continents, 1932, pp. 12-21. With reference to the Rev. James Fanstone, a Baptist minister, he wrote the following paragraph:

This heroic young man landed in Pernambuco on a pair of crutches, with such a terrible handicap, and in the face of much mockery and of similar persecution as that endured by Dr. Kalley. He strengthened the work and extended its border into the far interior of Pernambuco, while wholly supporting himself and large family by teaching English to the Brazilians.
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Dr. Kalley was concerned with the lack of doctrinal and devotional literature in the Portuguese language, and made important contributions toward meeting that need. The colporteurs in the service of Dr. Kalley, the British and Foreign Bible Society and the American Bible Society sold and distributed Bibles, books and tracts in increasing quantities and were demanding more evangelical literature. The Religious Tract Society provided financial grants for the publication of several tracts written by Dr. Kalley.(65) Among them are the pamphlets under the following translated titles

The Divine Authority of the New Testament
What is the Bible?
The Bronze Serpent
The Thief on the Cross
The Family Altar
The Blessed Land
Incidents on Railways
An Effective Cure for Those in Despair
Holy Week
Palm Sunday
Brother Bartholomew

Dr. Kalley, with the helpful collaboration of his wife, translated into Portuguese and published John Bunyan's Holy War.(66) Using Bunyan's allegorical style, Dr Kalley wrote Christian's Journey to Eternal Blessedness, which first appeared in serial form in the Rio newspaper, 0 Correio Mercantil. It was so well received by the public that Dr. Kalley's translation of Pilgrim's Progress followed serially. Eventually both were published in separate books in order to satisfy the readers' demand for "the wonderful stories" in a more permanent form. (67) Mrs. Kalley later wrote The Life of John Bunyan, which also was published.(68) Other devotional books written by Kalley were: Cleon and Maia, The Happiness of the Home, and Short Prayers. Mention should be made of the catechism which he prepared, entitled A Brief Exposition of the Fundamental Doctrine

(65) Rocha, op. cit., vol. 2, p. 166.
(66) Rocha, op. cit., vol. 3, p. 17. The Portuguese title given to the translation of John Bunyan's Holy War was As Guerras de Famosa Cidade de Alma Humana.
(67) Ibid., vol. 1, p. 50.
(68) Ibid.,  vol. 2, p. 265.
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of the Christian Faith, which was received as the doctrinal standard of the Igreja Evangelica Fluminense, on July 2, 1876,(69) and was later adopted as the statement of faith for Congregationalism in Brazil and continental Portugal.(70)

Besides the allegorical serials, Dr. Kalley wrote a large number of newspaper articles of an evangelical and polemical genre. Strangely enough, these were published in 0 Correio Mercantil and in 0 Jornal do Comercio of Rio de Janeiro, under a variety of pseudonyms, but generally signed "The Critic" or "A Catholic Protestant." The titles of the articles provide an idea of the use which Dr. Kalley made of the unusual opportunity of access to the only medium of mass communication available to him. Here are some of the titles of the newspaper articles

The Rule of our Faith
An Important Confession
Jesuitism in the Parliament
What is the World?
Imperium Brasiliense in Imperio Ecclesiastico
The Holy Scriptures
The Sentence of Excommunication

Also, there appeared articles of a polemical nature in the Rio newspapers, from time to time, in reply to attacks on Protestantism in the Roman Catholic press, especially in the weeklies A Cruz, 0 Cruzeiro, and 0 Apostolo. The vitriolic editorials of Canon Pinto de Campos in 0 Apostolo, published in Recife, seem to have goaded Dr. Kalley into replying in less than his customary logical and charitable manner.(71)

However, Dr. Kalley and his wife, Sarah, are best known and remembered for the large and valuable contributions they made to Portuguese evangelical hymnody. Salmos a Hinos.(72) published in 1861, contained fifty hymns, half of which were written by Dr. and

(69) Robert R. Kalley, Breve Exposicao das Doutrinas Fundamentaes do Christianismo, Rio de Janeiro, 1876, pp. 1-12.
(70) Breve Exposicao das Doutrinas Fundamentais do Christianismo Becebidas Pelas Igrejas Evangelicas Portuguesas (De Governo Congregacional), New Revised Edition, Lisbon, 1942.
(71) Rocha, op. cit., vol. 2, p. 130; p. 219.
(72) Salmos a Hinos, 1st edition, published by the Typografia Laemmert, Rio de Janeiro, 1861..


THE APOSTLE OF MADEIRA	265

Mrs. Kalley. Four years later, six new hymns were added as an appendix to the hymnal." While traveling in Europe, in 1871, Dr. Robert Kalley ordered the publication of the second edition of Salmos a Hinos, in Lisbon. That edition had one hundred hymns and metrical Psalms, some of which were composed by Mr. Richard Holden, the agent of the British and Foreign Bible Society in Rio de Janeiro. The fourth edition, published in London in 1873, included one hundred and thirty-one "sacred songs." The fifth edition was also published in London, four years later, and listed one hundred and eighty hymns. The seventh and eight editions were produced in Edinburgh and offered twenty new hymns. With Dr. Kalley's authorization other editions appeared in Illinois, Trinidad, and Portugal, and many hymns from Salmos a Hinos were incorporated in the Spanish evangelical hymnals in Spain, Mexico and Argentina.(74) The most recent edition of Salmos a Hinos, issued in 1959, contains six hundred and eight hymns and metrical Psalms; the authorship of seventy-two of the hymns is attributed to Sarah Kalley, and of thirteen to Robert Kalley. (75)

Sarah Kalley also devoted her talents and knowledge of music to the preparation of the first edition of Musica Sacra, which was published in Leipzig, in 1868.(76) It contained the music for seventy-six hymns and choruses, and was the precursor of Salmos e Hinos Com Musicas Sacras, published in London, in 1889. The introduction to Musica Sacra offered a brief essay on the liturgical use of sacred music and suggestions for congregational singing. In the writing of hymns, the composition of hymn tunes, the training of church organists, the direction of choirs, the establishment of standards for congregational singing, her great service to the first generation of Brazilian

(73) The appendix to the first edition of Salmos a Hinos contained the following new hymns, which are to be found in the most recent editions of the hymnal:
Falamose do mundo feliz
Vinde, pobre pecadores
Senhor Jesus, ensina-nos
Jesus Ressuscitou
Ando errante no deserto
Quero louvar o meu Salvador
(74) Rocha, op. cit., vol. 1, p. 168.
(75) Salmos a Hinos, edition of 1959, published by the Igreja Evangelica Fluminense, Rio de Janeiro, 1959.
(76) Sarah P.. Kalley, Musica Sacra, Leipzig, 1868.
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Protestantism was unique and the benefits of her contribution are still acknowledged a century later.

Dr. and Mrs. Kalley, upon the completion of twenty-one years on missionary service in Brazil, embarked for England on July 10, 1876.(77) The responsibility for the churches was passed to the competent and consecrated leadership of a son of the Igreja Evangelica Fluminense, the Reverend Joao Manoel Gongalves dos Santos. Possibly the first theologically trained minister of Brazil, the Reverend J. Manoel Gonsalves dos Santos received his education at Spurgeon Theological College,  London. (78)

At their home, "Greenfield," in Edinburgh, the Kalleys entertained friends of former years but were especially pleased to receive the visits of those who had shared their life and labors in Madeira, Illinois, and Brazil. Dr. Kalley carried on a voluminous correspondence with Portuguese-speaking pastors, evangelists, colporteurs, and elders in Portugal, Madeira, Trinidad, Illinois, and Brazil. These shared with him their varied problems and small victories, and sought his wise counsel and encouragement. He was the bridge uniting three continents and several islands where Portuguese-speaking evangelicals were to be found; he was also able to span divisions within the evangelical community. He was the spiritual father and mentor of a new generation of ministers and missionaries emulating his vision, zeal and dedication. Among them were Antonio de Mattos, in Illinois; Davi Artur, in Honduras, serving a small congregation of Portuguese settlers from Madeira, by way of Trinidad; Henrique Vieira, in Trinidad; Emmanuel N.  Pires, in Honolulu, as pastor of the Portuguese church which was founded by immigrants from the Azores, Madeira, and Macao; Elder Martinho Vieira, in Madeira; and the Reverends Joao Manoel Gonsalves dos Santos, Joao Fernandes Dagama, Elder Bernardino Guilherme da Silva, and the colporteurs Manuel Fernandes, Francisco de Souza Jardim and Francisco da Gama, in Brazil. ,

Other Luso-American ministers who served in Illinois or Brazil were Robert Lenington, Joseph Cherry, Ernest Fernandes, and J. J. Silvester. Mention should be made of Sr. Manuel Vieira, a humble Portuguese emigrant to Brazil who heard the Gospel preached in Rio de Janeiro by Dr. Kalley. Sr. Vieira returned to Portugal, in 1861,

(77) Tucker, Herois da Cruz, p. 37.
(78) Ferreira, op. cit., p. 200.
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and in the following year-two years before the British and Foreign Bible Society established an agency in Lisbon-began a work of colportage and house-to-house evangelism.(79)

Robert Reid Kalley was a pronounced evangelical, but endeavored to remain free from narrow denominationalism and from , rigid credenda. However, Dr. Kalley did deplore the "antiecclesiasticism" and some of the doctrines emphasized by the Plymouth Brethren; although, apparently, he was himself influenced by their standards of simplicity in living and of unadorned worship, and not a little by their unabashed individualism. In a series of letters written to the Igreja Evangelica Fluminense, during his retirement in Edinburgh, and later collected and published under the title, 0 Darbysmo, (80) Dr. Kalley endeavored to correct the theological confusion with reference to church order which the Darbyists were creating in the young evangelical community in Rio de Janeiro.

It deserves to be mentioned that Kalley also desired to maintain cordial relations with the clergy of the Roman Catholic Church. That was his purpose even in Madeira where, until 1842, he was physician and friend to the Bishop of Funchal. A similar case was his friendship with the learned Padre Muniz, in Rio de Janeiro. They visited each other frequently, and were free to discuss at length such topics as "the inner light of religious experience."(81)  In general, with representatives of the dominant State Church Dr. Kalley's attitude was irenic or polemic, as circumstances demanded Kalley did not require the re-baptism of new, converts from Roman Catholicism, preferring to leave that decision to the conscience of each, despite the fact that the Congregational Meeting of the Igreja Evangelica Fluminense, in harmony with the doctrinal orientation

(79) Moreira, The Significance of Portugal, pp. 28, 29.
(80) Robert R. Kalley, O Darbysmo, Lisboa, 1891. Published posthumously, this booklet is a collection of eight long, detailed pastoral letters which Dr. Kalley wrote at his residence in Typper Linn Road, Edinburgh, during 1878-1879. The letters concern the doctrinal "errors" of Darbyism, and are addressed to the Igreja Evangelica Fluminense. Appended are extensive notes in refutation of a pamphlet published by Richard Holden, the Plymouth Brethren apologist in Rio. Mr. Holden was formerly an Anglican, and he was the agent of the British and Foreign Bible Society in Rio. He had been closely associated with Dr. Kalley and with the Igreja Evangelica Fluminense, until he had become a convinced disciple of John Darby and the Plymouth Brethren movement.
(81) Rocha, op. cit., vol. 2, p. 136.
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given by Dr. Kalley, affirmed that baptism can be rightly administered only to those who ask for it and profess repentance towards God and faith in Jesus Christ.(82) The Reverend James Fanstone alleged that Dr. Kalley, who remained until his death a Presbyterian minister, was troubled about the validity of his own baptism and, near the end of his life, seriously considered submitting to baptism by immersion.(83)  If properly substantiated, that would represent a significant departure from his earlier position with reference to immersion.(84)

The Apostle of Madeira exercised an apostleship of vaster proportions and over an area greater than the confines of an island diocese. The delimitations of his province of Christian witness and service were not determined by geography, but were obliged to coincide with those scattered and distant areas where Portuguese was the spoken language. How great is the spiritual debt owed to one man by people sharing a common language!

APPENDIX

PORTUGUESE CHURCHES ORGANIZED IN ILLINOIS

IN SPRINGFIELD

The First Portuguese Presbyterian Church, 1849-1908

Organized originally as an independent Presbyterian church, it was founded in 1849 by the immigrants who had fled from the religious persecution in Madeira. On August 23, 1855, the congregation came under the care of the Free Church of Scotland. The church was later received by the Springfield Presbytery of the Synod of Illinois, on April 4, 1856. In 1897, the First Church united with the Second Portuguese Presbyterian Church to form the Portuguese Presbyterian Church. On January 26, 1908, the name was changed to the Fourth Presbyterian Church, which is maintained to the present day. The present edifice is a large brick structure erected by the First Portuguese Presbyterian Church and dedicated on November 12, 1882.

(82) Rocha, op. cit., vol. 2, p. 37.
(83) Moreira, Vidas Convergentes, p. 190.
(84) Rochas, op. cit., vol. 2, p. 37.
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The organizing Church Session was composed of: Elders Joao Coveia, Joao de Freitas, J. Correia and Joso de Ornellas.

The first three pastors to serve the church were: the Reverends Antonio de Mattos (1851-1855); Robert Lenington (1862-1867), and Hugh W. McKee (18721877).

The Church Session Minutes, in three bound volumes, are in the custody of the Fourth Presbyterian Church, in Springfield.

The Second Portuguese Presbyterian. Church, 1858-1897

Involvement of the Portuguese Presbyterians in the "Old School" and "New School" controversy issued in the separation of the adherents of the "Old School" position to form the Second Portuguese Presbyterian Church, in May 1858.

The organizing Church Session was composed of Elders Antonio J. Correia, Jose Rodrigues, and Manoel Fernandes.

The first three pastors to serve the church were: the Reverends Antonio de Mattos (1858-1867), Hugh W. McKee (1870-1872), and Henrique Vieira (1872-1877).

No church records have been located.

IN JACKSONVILLE


The First Portuguese Presbyterian Church, 1849-1887

Originally an independent Presbyterian congregation, it was founded by the immigrants from Madeira who settled in Jacksonville, in 1849, on the twenty-fifth anniversary of the founding of the town. The congregation had to use the Baptist church building until 1853, when the congregation moved into its newly constructed church edifice, at the corner of Jordan and Kosciusko streets. In 1855 the church was taken under the care of the Free Church of Scotland, until April 4, 1856, when it was received by the Springfield Presbytery of the Synod of Illinois.

The organizing Church Session was composed of: Elders Joao Jacintho De Menezes, Joao C. Vasconcellos, and Domingos de Castro.

The first three pastors to serve the church were: The Reverends Antonio de Mattos (1850-1868), Hugh W. McKee (1870-1872), and Henrique Vieira (18721877) .

No church records have been located.
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The Second Portuguese Presbyterian Church, 1855-1900

The question of the "New School" and "Old School" Presbyterians also affected the Portuguese community in Jacksonville. The Second Portuguese Presbyterian Church, adopting the "Old School" position, was formed in May, 1855, under the pastoral leadership of the Reverend Robert R. Lenington.

The organizing Church Session was composed of: Elders Joao Jacintho de Menezes, Manoel de Miline, Manoel J. de Andrade, Jose de Menezes, and Emmanuel N. Pires.

The first three pastors to serve the church were: the Reverends Robert R. Lenington (1862-1867), Emmanuel N. Pires (1870-1877), and Charles B. Barton (1866-1900) .

The Church Session Minutes, in three bound volumes, dated 1875-1909, are in the custody of the Northminster Presbyterian Church, in Jacksonville.

The Central Portuguese Presbyterian Church, 1876-1887

A majority of the members of the Second Portuguese Presbyterian Church were dissatisfied with the Rev. Emmanuel N. Pires and, in 1875, withdrew and demanded the property rights. After hearing the case, the Presbytery of Springfield awarded the property to the minority faction. The disaffected majority vacated the church building, in 1876, and organized the Central Portuguese Presbyterian Church. It was not recognized by the Presbytery until September 27, 1882.

The organizing Church Session was composed of: Elders Antonio J. Vieira, J. Vasconcellos, Joao Dias, Joao de Ornellas, and Antonio de Freitas.

No church records have been located.

The United Portuguese Presbyterian Church, 1887-1900

On February 27, 1887, the First Portuguese Presbyterian Church at Jacksonville and the Central Portuguese Presbyterian Church merged to form the United Portuguese Presbyterian Church, with the Rev. Emmanuel N. Pires as pastor: The building used by the Central church was moved to the site of the First church, doubling its seating capacity.
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The organizing Church Session was composed of : Elders Antonio Nurses, Jose Correia, and Joao bias.

The Northminster Presbyterian, Church, 1900

	The United Portuguese Presbyterian Church and the Second Portuguese Presbyterian Church merged to form the Jacksonville Portuguese Presbyterian Church on October 21, 1900, with the Reverend Roger F. Cressey as pastor. Presently it bears the name of the Northminster Presbyterian Church. On February 3, 1909, a committee was appointed to select a more suitable location for a new church building, and the present site of the Northminster Presbyterian Church was chosen. The cornerstone for the new building was laid on August 21, 1909. The new edifice, an attractive structure of modified romanesque design, was constructed at a cost of approximately $45,000, and was paid for within a few years.
	
The Session Minutes from 1909 to the present, are in the custody the Northminster Presbyterian Church, in Jacksonville.			

This data was collated from the following sources
	Church, Session Minutes, the Fourth Presbyterian Church in Springfield, Illinois.
	Church Session Minutes, the Northminster Presbyterian Church in Jacksonville, Illinois.
	Newton Bateman and Paul Selby, eds., Historical Encyclopediao f Illinois and History o f Morgan County, Chicago, 1906, pp. 722, 723.
	Walter H. DeShara, Historical Sketch: Northminster Presbyterian Church Centennial, 1850-1950, Jacksonville, 1950.
	Inventory o f the Church archives o f Illinois, Presbytery o f Springfield of the Presbyterian Church in the U.S.A., prepared by the Illinois Historical Records Survey, Division of Community Service Programs, Work Projects Administration, Chicago, 1942, pp. 83, 90, 93; 96.











